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occurred in the early part of the same campaign in which he laid siege to and 
took Jerusalem. In the following year, the eighth of Nebuchadnezzar, Jerusalem 
was taken and the king, Jehoiachin, with 10,000 of the people (2 Ki. xxiv. 14) was 
carried captive. It was at this deportation that the prophet Ezekiel (i. 1 with 
xxxiii. 2) was carried off. There is no record of any further captivity for a period 
of ten years. At the end of that time, in the eighteenth year of Nebuchadnezzar, 
Jeremiah, (lii. 29) mentions that 832 were carried away. This also was doubtless 
in the early part of a campaign which ended in the destruction of Jerusalem and 
the temple. At the close of this campaign it is said (2 Ki. xxv. n) that "in the 
nineteenth year of Nebuchadnezzar," the " rest of the people that were left in the 
city, and the fugitives that fell away to the king of Babylon, and the remnant of 
the multitude" were carried away. The numbers are not given, but were proba- 
bly very large, as they seem to have included the whole mass of the people. Sub- 
sequently, in the twenty-third year of Nebuchadnezzar, (Jer. lii. 30) 745 more were 
taken to Babylon. The whole period of the carrying off of the Jews is thus seen 
to have covered twenty-four years, extending from the year before Nebuchadnezzar 
ascended the throne to the twenty-third year of his reign. The sum of the various 
numbers mentioned is 14,600; but none are given in connection with two of the 
deportations, that at the time Daniel was taken, which probably amounted to only 
a few hundreds, and that after the destruction of the temple, when probably a 
much larger body was carried off than in all the others put together. There were 
then six successive deportations, instead of only the three commonly spoken of ; 
while three of these were each of a less number than 1,000 (two of them certainly, 
the other probably) ; the other three were large, one just over 3,000, the next 
10,000, and the third probably many tens of thousands. 

The mention, often incidentally, of these various deportations may show that 
there were still others of which no record has been preserved, so that the process 
was going on at every convenient opportunity for a quarter of a century. The 
number of Jews remaining in the. land at the time of the murder of Gedaliah 
must therefore have been small, and when these fled to Egypt, the country appears 
to have become almost entirely depopulated. 

Frederic Gardiner, Middletown, Conn. 



Not to Destroy, but to Fulfill. 
Matt. 5 : 17-20. 

Probably other students have had experience similar to mine upon this passage. 
It is an utterance that seems to determine how the two dispensations shall be 
viewed in relation to each other ; but in fact, after the bringing-up that Christian 
students generally have had, it will be interpreted in the light of what one already 
thinks upon that subject. It is often so ; determinative words of our Lord are 
understood in the light of our more general conclusions, and progress toward a 
better understanding of them consists largely in a slow escape from the sway of 
these conclusion-premises. By such a course of experience this passage has 
gradually lost its difficulties, and has come to throw its light backward and for- 
ward over the two dispensations. There is nothing original in my view of it, and 
yet the following paraphrase may be helpful to some students. 

" Think not that I came to destroy the law or the prophets, the authorities of the 
earlier dispensation in the Hebrew race. I came not to destroy, but to fulfill. I 
have come to accomplish all that the law and the prophets ever set before them ; 
to reach, by other means, but really the end that they always had in view. So my 
mission has the law and the prophets on its side ; they are no enemies to me, nor 
am I an opponent to them. I am destined to do what they foresaw as the true 
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good and sought to accomplish but were not able. Thus do I fulfill the law and 
the prophets ; I accomplish their purpose, I reach their end. 

"No, I make no attack upon the law, or any of its institutions. On the other 
hand I declare that while the world stands, no smallest item shall be abrogated in 
the law of the old covenant, till the purpose of the law has been attained, and thus 
the fulfillment has come. The law must live out its day. Of course, however, it 
cannot live beyond its day. Of course it is right that fulfillment should abrogate 
law. When the end for which that law of commandments was instituted has been 
reached, the law will be no longer needed. Jots and tittles then will pass away, 
and matters more central too ; nay, the whole system will end, when the great 
fulfillment of its purpose has become real. When I shall have opened the new 
and living way to filial fellowship with God, the system of law will no more be 
needed, and will drop away. But though fulfillment will abrogate the law of the 
old covenant, nothing else will. I, you may be sure, shall lay no violent hands 
upon it, to hasten the end of its dominion. I shall fulfill it, but I shall not destroy 
it, and until it has reached the fulfillment that I bring to it, nothing can destroy 
one jot or tittle of the law. The law will stand and be binding, until it is 
superseded. 

" If therefore any one meantime breaks a command of the law, even though it 
be one of the least commands, and teaches others to do the same, while yet the 
law remains unsuperseded by its spiritual fulfillment ; if any one thus treats an 
unabolished law with disrespect, and thrusts it aside as unimportant ; that man 
shall be called a man of low rank in the kingdom of heaven. He may be in that 
kingdom of heaven which I introduce, but he has not caught my meaning, — he 
would destroy the law before it is fulfilled. But whosoever, understanding this 
my teaching and my purpose, shall obey and teach others to obey every unabol- 
ished, unfulfilled command, and shall thus preserve the law until the day of its 
dissolution, with the reverence which so sacred a law deserves, that man has 
caught my idea, and shall be recognized as one who has attained high rank in the 
kingdom of heaven. 

"For the whole kingdom of heaven, even to the lowest rank that it includes, is 
higher than the whole law, even to the highest examples of its characteristic 
quality. The righteousness that is illustrated in the teaching and example of the 
scribes and Pharisees is strictly a righteousness of law, and well illustrates what 
a righteousness of law must be ; it regards the law as final, looks for no fulfill- 
ment, and seeks for nothing beyond strict technical obedience. But the righteous- 
ness of the kingdom is an inward righteousness, a reality of the heart. It moves 
above the law. It is a righteousness of love and liberty, not of labor and detail. 
It is a life of faith and fellowship with God, a righteousness not of law but of ful- 
fillment ; whereas the pharisaic righteousness is wholly within the law, and aims 
no higher. And now I tell you that unless your righteousness reach above the law, 
out of which that of scribes and Pharisees has never passed ; unless your right- 
eousness has vitality in that higher realm of fulfillment to which I am leading you 
on, and can live when it is no longer judged by legal standards ; you are not on 
the level of that kingdom of heaven which I am bringing, and cannot be among 
its members. The righteousness of that kingdom is not legal, but vital, and into 
that kingdom the men of mere law cannot enter." 

In this light we can understand the conduct of our Lord in living loyally under 
Judaism, although He knew that the effect of His own mission would be to bring 
Judaism to an end. In this light, also, the conduct of the apostles with regard to 
the law, from the day of the Ascension to the fall of Jerusalem, appears as a rich 
and instructive comment upon this great utterance of the Master. 

W. N. Clark, Hamilton, N. Y. 



